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Abstract 
Kodagu is one of the green districts in the Western Ghats, which contributes to a major share of coffee production in India with a 
rich cultural heritage, a significant part of which is a sustainable outlook in all aspects of life. The district is now witnessing a 
decline in its cultural and environmental vibrancy due to a number of reasons, notably, rapid urbanization, shift from the natural 
agricultural systems, destruction of the sacred groves, expansion of coffee plantations and reduction of the native green cover.  
The negative impact is indicated in various environmental statistical records. The College of Forestry, Ponnampet and University 
of Agricultural Sciences, Bangalore have proposed the Payment for Ecological Services through landscape labeling that could 
help alleviate the economic woes of the farmers and consequentially provide an opportunity to restore the ecological balance in 
Kodagu. The scope of the paper would be to investigate whether PES in conjunction with the cultural and social scenarios would 
be able to create a cultural renaissance in Kodagu. 
© 2016 The Authors. Published by Elsevier Ltd. 
Peer-review under responsibility of the organizing committee of ICETEST – 2015. 
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1. The disintegrated fabric of a glorious heritage - Kodagu 
The district of Kodagu, located in the Western Ghats, is one among the 25 environmental hotspots (Norman 
Myers, 2000). The physical and ecological elements of the land have been instrumental in developing the Kodava 
culture, its traditions and folklore, a way of life for the people of the land. As all ancient cultures, the Kodavas also 
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practised a sustainable lifestyle that was based on their socio cultural interactions with the nature. The Kodava 
culture that is predominantly built around land ownership, honor for the word and deep respect and reverence for the 
elements of nature, is seeing a gradual ecological and cultural decline since the past 40 years (Ponnappa, 2013). 
Various studies undertaken on this aspect have brought to light various factors responsible for this decline, a few 
being 
x Rapid Urbanization and migration to various urban centers 
x Western education systems that have overruled the ancient oral traditional systems 
x Change in social values and belief systems in the younger generation 
x Fragmentation of the okkas and keris and the takka system 
x Increased preference for commercial cash crops for better profit 
x Sanskritisation of the temples – Change in religious patterns 
x Encroachment, illegal deforestation and excessive harvesting of forest resources 
x Political interference in land conversion  (Mani S. ) (Ponnappa, 2013) 
The traditional model where the local communities united as protectors of the land and practised a unique 
tradition of responsibility, healing and worship including dance and music, is disintegrating under the onslaught of 
social and economic pressures of the modern world, giving way to the present-day model of the Kodava society that 
is seemingly detached and individualized in its essence. Various attempts at curbing the deterioration have led to 
formation of various organizations targeting cultural and environmental amelioration, the strategy being twofold, in 
terms of resurrection of the oral traditions and culture and rejuvenation of the natural mosaic of the land, using the 
concepts of the traditional model and realigning them to work to the benefit of the individualized society of today. 
The methods should also be able to inculcate the feeling of oneness and belonging to the land, the respect and 
reverence for the culture that has been lost in the recent times. An understanding of the traditional landscape and the 
culture would throw light on the concepts that can be adopted to restore the dying culture and the landscape in the 
present day. 
2. The traditional model – a forested district 
The rugged slopes and forests of the Western Ghats, the river Cauvery and her tributaries, the flora and fauna and 
deep reverence towards the land is the essence of the Kodava traditions and folklore, which dictated a way of life for 
the people of the land. These intimidating forests also housed many shrines that are dedicated to nature spirits and 
guardian spirits that the Kodavas worshipped and appeased through many of their rituals and sacrifices for the 
wellbeing of the community. The Kodavas has strict rules for preservation of the flora and fauna of the land, 
highlighted by the concept of the sacred groves, Devarakadu dedicated to various forest deities that required being 
appeased before entering, extracting forest resources or hunting. The land itself was believed to belong to Goddess 
Kaveri, the Mother Goddess, and the ultimate creative force of nature, on whose behalf the Kodavas tilled the fields 
and took care of the land. The paddy fields, the coffee plantations, the sacred groves, the streams and springs, the 
festivals, the social interactions with the land and people developed a natural ecological mosaic that was sustainable 
in all aspects. This rich cultural heritage of the Kodavas, which is passed on over generations through oral 
recitations, and demonstrates the deep respect and reverence the Kodavas had for the land and its environment, that 
has nourished and sheltered them through the wars and assaults that are peppered through the history of the land 
(Ponnappa, 2013). 
The Kodava ethos was embedded in the okkas (clans), a patrilineal joint family that traced a lineage back to a 
common karana (ancestor). These okkas, the source of a Kodava’s identity, status, material prosperity, religious life 
and expression, were distinguished by their mane peda or the name of the house. Embedded in an intricate web of 
social relationships of friendship and enmity, neutrality and open aggression, each okka had mutually supportive 
relationships with selected okkas, to depend on in good or bad times, forming small clusters called keris. Keris, a 
cluster of four to five okkas, where people get together to prepare for village festivals, completion of public works, 
or whenever the need arises, is an old system of organizing alliances. . The clusters of simple houses, known as the 
ur guppe and aine mane, the ancestral homes built across Kodagu were designed strategically in military 
preparedness, to cater to the demands of the agricultural year, worship of ancestors and nature spirits and obligations 
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of the okkas, that reflected the rhythm of life in the land. The aine manes were the genius loci of the Kodava culture, 
the grandest houses in the land that have been silenced by the changing economy and the way of life.  
The introduction of coffee in Kodagu was one of the most detrimental factors that gave rise to the destabilization 
of the ecology and culture. Within the first two decades of the British annexation of Kodagu, the landscape that the 
Kodava people had protected for centuries had changed irrevocably. Initially grown in smaller plots by the Mapilah 
traders, the British began to exploit its potential as a commercial crop, which led to massive deforestation of 
thousands of acres of prime forest areas converted into plantations which had devastating effect on the ecology, 
climate, culture and demography of Kodagu, where perennial streams became seasonal, wells ran dry in summer, 
soil erosion surface run off. Effects on biodiversity was also appalling with fish numbers dwindling rapidly due to 
drying, silting and denudation of the banks of the streams, birds and wild animals driven out of the forests by the 
lack of cover. 
3. Present Day scenario 
Kodavas, in the present day, continue to clear private forests to expand their plantations replacing the 
devarakadus and paddy farming in a rush for profit. The lure of coffee eventually gave rise to a new world which 
was to alter the identity and way of life of the Kodavas.  
3.1. Property division, Conversion of forests and introduction to commercial crops 
Large parcels of land that were owned by the ancestors in the land have been reduced to smaller land holding due 
to generations of property divisions, which has proven to be insufficient for survival in the present day. The farmers 
are hence prompted to convert larger portions of forest land into plantations as well as explore other commercial 
cropsto increase productivity of their coffee holdings and to overcome difficulties related to shade management and 
marketing of native trees owing to ban on green felling (College of Forestry & UAS, 2012). A case study in the 
village of Kottoli points out that a meager 4% of the farmers in the village had approximately 25 acres of plantations 
and a good 72% of the farmers owned lands less than 2 acres (ALET, August 2011).A discussion with a village 
elder and a farmer for 40 years revealed that the reluctance towards planting any of the native timber species as 
compared to the exotic Silver Oak (Grevillea robusta) and Erythrina sumbubrans was the growth and harvest 
cycle(Depommier, Summer 2003), which assured them a return on investment, within 10 to 15 years of planting, in 
comparison to teak, mahogany and rose wood which required a minimum of 30 years and above. Alternatively, 
silver oak permits equal number of coffee and pepper crops, an arrangement profitable for smaller land holders. 
An assessment of change in forest cover during the last 20 years between 1977 and 1997 indicated that the forest 
cover has declined by 28% (from 2566 to 1841 sq. km), a large part converted into coffee and teak plantations after 
1977 in privately owned areas (Elourd, 2000). In addition to land conversion, another important change in the 
characteristic of the coffee plantations is replacing the  previously planted with Arabica coffee maintained under a 
good cover of mixed shade are being converted to Robusta coffee, which requires sparse shade (when compared to 
Arabica) resulting in decrease in canopy cover and population of native tree species. Initially encouraged by the 
government, planting Grevillea robusta gained pace due to the above mentioned benefits till the impact of ecological 
and agricultural plantation sustainability came to light. Today it covers 20% of the canopy cover in Coorg (Garcia, 
Marie-Vivien et al. 2007).The findings of the CAFNET project (2011) indicate harmful impact on the bird diversity 
ratios due to the increase in these trees in the agro forests. 
3.2. Land use conversion – forests to coffee; paddy to sites 
Reduction in shade trees, expanse of coffee and decrease in paddy farming has also impacted the ground water 
recharge. Studies undertaken under CAFNET project (http://www.ifpindia.org/Managing-Biodiversity-in-Mountain-
Landscapes.html) has indicated that the amount of rain infiltrating into the soil is greater in native plots than in 
exotic plots especially in the Western and Central zones where there was a lot of rainfall. Therefore, lesser amount 
of surface water runs off from plantations with native shade trees into rivers, hence recharging the aquifers when 
compared to the plantations with majority of the exotic plants.  The decrease in area under paddy cultivation in the 
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region due to lower returns and conversion of these lands to residential areas or alternate landuse has impacted the 
hydrological cycle mainly through reduced water recharge for local water bodies like tanks and streams which in 
turn impact the inflow to rivers. 
3.3. Sand mining – deteriorating hydrology and aquatic ecosystems 
The riverine ecology of the land is under serious threat due to extraction of sand from the river beds that is 
supplied for construction work in and around Kodagu and in Kerala. The sand mining has made the rivers wider and 
shallower hence impacting the riverine aquatic life.The Lakhsmantheerta River, a major tributary of the main 
Cauvery River is almost twice its original width due to sand mining (Col CP Muthanna, 2015). The biodiversity of 
the rivers of Kodagu first impacted by introduction of coffee plantations, now face death not only through sand 
mining, but also due to rampant encroachment of the river banks thereby allowing direct discharge of sewage and 
waste into its waters.  
3.4. Tourism – Boon or a Curse? 
A tourism impact study showed that 80-95% of major water resources are polluted by tourism activity and also 
same opinions have expressed by other research studies on water pollution in the district (Krishna et al. 2012; Divya 
et al. 2013; Venkatesha et al. 2013; Vishwanatha et al. 2014; Bhatnagar et al. 2009).  The recreational and religious 
activities of tourists, dumping of solid waste into the water, washing vehicles, tourist hotels, resorts, lodges, home 
stays and health services, some of the main sources of pollution of the river Kaveri at its source (K.M, 2015) are  
impacting the ecosystem and services extended tocommunities within and outside the district. The land owners 
preferenceto build a resort or a homestay to farming and cultivating the land, in the least maintaining a sacred grove 
has also contributed to environmental degradation, due to increase consumption of local resources like water, wood, 
land and food as well as herbs.The study indicated that directly or indirectly, tourism has promoted approximately 
21% and 7% of deforestation and landslides (K.M, 2015).  
3.5. Urbanization and exposure to the Western culture  
Urbanization is continuously drawing the youngsters and families to the city in search of educationand financial 
stability, an expensive westernized lifestyle considered trendy, thereby ignoring their hometowns, seasonal festivals, 
the dances and the rituals. The cohesive community lifestyle revolving around okkas and keris are now replaced 
with narrowness of thoughts and the individualization of the families favoring independent houses and urban 
lifestyle(Ponnappa, 2013).A conversation with the elders in the villages show that fewer people gather at the village 
festivals and the children have also lost link with their roots; the life once vibrant has become lonely and insecure in 
these isolated areas. The faith and the passion that sustained the communities, is dwindling under the changing laws 
of the land and is breaking down the traditions, leading to the disintegration of the okkas and keris, destruction of the 
sacred groves, abandon of the farming practices, disregard towards the other subservient classes of the people in 
Kodagu, the Jamma Mapilah, the kurbas, poleyas, Gowdas, etc..(Ponnappa, 2013). 
The disintegrating picture of this unique culture is a cause of concern among the various clans back in Kodagu. 
At the turn of the millennium, when the pace of change is obliterating traces of many cultures faster than they can be 
recorded, the question that remains is whether the Kodavas will be able to uphold this unique way of life and 
preserve their identities for the coming generations? Or will the culture also adapt to the new values that have been 
dangerously altering their identities, and become indistinguishable from the other Hindu cultures? (Ponnappa, 2013) 
4. Sustainable Model – Payment for Ecological Systems 
At this moment, it is essential to pause and scale the torn fabric of social relationships, gather the loose ends of 
the culture and strengthen them by devising methods adapting to the changing society so as to handover to the future 
generations a culture, though changed, but alive. Many non-profit organizations, environmental BGOs, 
Developmental NGOs and the Karnataka Forest Department have come together to restore the lost glory of the 
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landscape through public and environmental awareness programmes and re-create a conservation-oriented society. 
The main themes covered under public awareness programmes were eco-friendly natural non-renewable resource-
saving devices concentrating on rainwater harvesting, promoting solar energy devices, fuel efficient devices, organic 
farming, medicinal plants and conservation of biodiversity.  Many alternative models have been developed to 
inculcate awareness among the people of Kodagu and curb the impending disaster (ALET, August 2011)(Claude 
Garcia, 2011)(Mani S. &., 2005). A model developed by the College of Forestry, Ponnampet and University of 
Agricultural Sciences, Bangalore is the Payment for Ecological Services (PES) model, which involves assessment 
and quantification of the ecological services provided by the forest systems in Kodagu and creating a sustainable 
system for managing agro-forestry using incentive based mechanisms like PES. 
The various bio-resources available in the region, like mandrin, cardamom, Coorg honey, black pepper, valuable 
timbers like rosewood, teak, ebony, sandalwood, non-timber forest products like medicinal plants, bamboo, 
Garcinia, along with ecological services that food, water, timber, climate stabilization, recreation, etc.(College of 
Forestry & UAS, 2012) are extended to communities downstream and have been instrumental in the economic 
development of Bangalore and agriculture in Tamil Nadu. Hence PES is payment mechanism devised to collect 
payment from the beneficiaries of these services to help contribute to sustainable maintenance of these forests. 
Categorized into water services, carbon sequestration, biodiversity conservation and landscape beauty, PES attempts 
to analyze the contribution of a structured system of income gained from these services in terms of preservation and 
regeneration of these resources.  
The natural mosaic of Kodagu comprises of forests and sacred groves, coffee agroforestry systems, paddy land, 
grasslands, the Shola forests and the wetlands that once sheltered a unique biodiversity alongside human 
settlements. The impact of human habitation due to conversion of forests into coffee plantations and commercial 
crops has led to losses in species richness and reduction in the forest regeneration. PES proposes the involvement of 
local communities for conservation of the human-dominated landscapes through the incentive based programmes 
using the landscape labeling approach. PES aims to reward and recognize the farmers who work towards arresting 
degradation, conservation and management of biodiversity by practicing organic agriculture, maintenance of sacred 
groves, the natural forest cover and the traditional rainwater harvesting techniques, etc. However, identification of 
individuals and quantification of their effort being subjective will require involvement of the community or local 
institutions for a common goodwill (College of Forestry & UAS, 2012). 
5. An opportunity for Cultural Renaissance through PES 
The system of Payment for Ecological Services using the landscape labeling approach proposed for an ecological 
revival of the landscape and to curtail further degradation of the environment of Kodagu, also provides a robust 
opportunity to explore a cultural renaissance within communities as well. The Kodavas, though prejudiced by 
urbanization and other cultural influences, still hold a deep regard for the land and the community, a deep regret for 
not being able to uphold the culture. It is only fair to explore a way that could harness this mutual feeling to revive 
the disintegrating culture of the Kodavas through a few potential techniques as listed as follows: 
x Exploring the role of the Kodava Samajas in propagation of the culture and heritage 
x Introducing the concept of sustainability, responsibility and respect towards the environment and the nobility 
Kodava culture in the education systems 
x Using land pooling, community farming techniques to revive the okkas and keris of the land 
x Proposing a business model where the women folk can contribute to produce and products harvested from the 
estates and their pattis. 
x Assess the possibilities of other forest products for marketing apart from coffee and timber 
5.1. Exploring the role of Kodava Samajas in propagation of the culture and heritage 
The decline of Kodava dominance in their homeland due to the impact of colonialism and the Land Reform Act 
1974, strengthened by their conversion through the 20th century to the academic and professional classes and their 
dominance in Kodagu politics.Efforts by community leaders have brought together all Kodava groups from around 
the world under an umbrella of the "Federation of Kodava Samajas".The Kodava Samaja emerged as an 
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organization created for the traditional and cultural conservation, social well-being and welfare of the Kodava 
community, which integrated all the Kodavas who have disconnected from their natives and settled in various parts 
of the country and the world. Hence, exploring the role of the Kodava Samajas in the cities and villages in educating 
the younger generations regarding the rich heritage and the instigating the feeling of pride for the land is of utmost 
importance. These institutions can also hold evening classes or cultural classes in the respective wards in the cities 
to teach them the oral traditions and rituals. The institution should be able to inculcate a feeling of enthusiasm 
among the young Kodavas and Kodavathis to perform these practised rituals back in their villages could help revive 
the rituals of the sacred groves. The Kodavas living in cities should be encouraged to plan vacations during the 
seasonal festivals of the village so that their children are aware of their relationship with the soil. The Kodava 
Samaja would be considered an integral part for any collaborative efforts planned to integrate the rural and the urban 
centers for any socio-economic model considered for the revival of their homeland. 
5.2. Introducing the concept of sustainability, responsibility and respect towards the environment and the nobility 
Kodava culture in the education systems 
"I have travelled across the length and breadth of India and I have not seen one person who is a beggar, who is a 
thief. Such wealth I have seen in this country, such high moral values, people of such calibre, that I do not think we 
would ever conquer this country, unless we break the very backbone of this nation, which is her spiritual and 
cultural heritage, and, therefore, I propose that we replace her old and ancient education system, her culture, for if 
the Indians think that all that is foreign and English is good and greater than their own, they will lose their self-
esteem, their native self-culture and they will become what we want them, a truly dominated nation." Lord Macaulay, 
British Parliament, 1835. 
Our educational systems and institutions have undergone a massive change during the colonial period, where the 
ancient texts and way of life was considered as redundant and made to be looked down upon. The various levels of 
education are a glorified treatise of British contribution to the upliftment of India. The glorious past of India is 
reduced to a dismal rendering of the various vices and inconsistencies of the societies presented to students as facts, 
ultimately leading to an unappreciative attitude among the younger generation that is aware of the glorious past of 
India, but are still unknown to its glory. Blinded by western education, the younger generation tend to question their 
roots that revolve around sharing and community living, and reject them in complete disregard since they do not 
match with their education that teaches them individuality and independence. The competitive pressure introduces 
the mind to greed, selfishness and modern craving for an expensive westernized fashion and lifestyle that 
unconsciously instills a feeling of dependence on the city banking and financial systems, in turn trapping them as 
slaves to these institutions. A probable hope for a glorious future would begin with relooking into the educational 
systems by introducing the origin, history, formulation of shastras and folklore of India and the Kodavas, analytical 
and logical problem solving techniques nature related activities, practice of sustainability, farming and community 
service and above all humanity, along with the facts of world history and current affairs into the curriculum. Young 
children should also be encouraged to work on farms from a very young age so as to acquaint them with the essence 
of the earth.These would in all probability initiate the gradual revival of the cultural systems and reverse the 
individualized thinking pattern of the youngsters set in by current education pattern. A better understanding of the 
scientific facts that have led to the formulation of our rituals and customs in the ancient times would instilla feeling 
of respect for family traditions, culture, land and people and compassion rather than competition. Instilling a 
profound respect for the land, the environment, the culture, the community and the people should be the goal of 
education. 
5.3. Using land pooling, community farming techniques to revive the okkas and keris of the land 
On the rural front, the techniques of land pooling and community farming can be considered as an opportunity to 
revive the system of okkas and keris along with the support of the jamma bhoomi activists. Farmers with larger land 
parcels have an advantage over the smaller land holders in terms of reviving the natural mosaic of Kodagu. In these 
larger portions of land, increasing the native tree cover and plants could have lesser economic impact than when 
proposed on smaller land holders, due to which there is a general reluctance observed among smaller farmer about 
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switching back to native shade planting. However, if the lands of theokkasand the entire keriare integrated and 
considered to be one large piece of land, it would offer a higher potential to restore the fragile and diminishing 
ecological mosaic of Kodagu. Applying the PES system and landscape labeling to each keri, a co-operative society 
can be constituted to oversee financial, social, cultural and labor related negotiations, that would also help find labor 
to help with plantations and paddy fields for the whole keri. This also provides an opportunity to reinstate the takkas 
of the land by electing senior Kodavas to preside over the issues. The enthusiasm of the jamma bhoomi activists 
could also be harnessed to help with agricultural and cultural activities, reintroducing the seasonal harvest festivals 
and rituals, harmonizing and evolution of agricultural and irrigation practices, initiatives on organic farming, dairy 
farming, agroforestry and composting can be experimented considering the topography of the land not the extent of 
the land owned by individual farmers. 
5.4. Proposing a business model the women folk in Kodagu 
The women folk of Kodagu have played an active part in driving the economy of Kodagu through gardening, 
vegetable farming, growing medicinal herbs and making saleable products from the fruits and vegetables like 
pickles, jams and wines. The impact of westernized system of education has gradually led to these practices being 
abandoned at large by the younger generation of women, who have diverted their attention towards a career, 
employment in the urban centers and luxury and socialization. Nevertheless, the practice is still on in a few okkas 
spread all across the land, the numbers are diminishing though. There has been a revival of the practice initiated by 
the College of Forestry along with a few villages, where the women folk are introduced to a business for products 
like jams, pickles, wines, marmalades, etc. produced from the harvested fruits and vegetables. These women are also 
encouraged to grow vegetables in their pattis and the paddy fields during the fallow season to generate revenue and 
also keep the fields active through the summers, thus retained the moisture round the year. Paddy farming during the 
monsoons will inturn help rejuvenate the underground streams and springs, which cumulatively over time would 
revive the water bodies in Kodagu. Growing fruits and vegetables would also encourage employment for the labor 
class and revenue from the sale of fruits throughout the year, as opposed to the single time profit of coffee. 
5.5. Assess the possibilities of other forest products for marketing apart from coffee and timber 
Another recommendation could be to relook at the forest products being harvested for profit. Timber has been 
one of the main produce of the forests in Kodagu. Fruits and vegetables have also been available in abundance in all 
plantations for an extended period. However, the plantation owners do not see any profit in selling these fruits to the 
urban centers and markets. In discussion with a village elder, it was brought to light that there is a dearth of market 
for fruits in Kodagu since all plantations have the same kind of crop. Transportation to other parts of the country 
would be cumbersome and expensive for individual farmers. A glance at the fruits grown in Kodagu demonstrates 
fruits like jackfruits, avocadoes, sapotas, oranges and guavas to be found in abundance in plantations with native 
trees. These fruits are heavily priced in urban centers. Integrating the land of a keri offers an opportunity to explore 
harvesting these fruits on a larger scale and selling them in the cities. This would also avoid the hassles of haggling 
with middle men for a good price since the transportation and marketing could be taken up by the co-operative 
society and the jammabhoomi activists. This would shift the focus from timber farming towards fruits and 
vegetables and also reduce the necessity to invest in Grevillea robusta on a large scale. All okkas can individually be 
involved in planting vegetables in their respective homes that could also be harvested and sold off through the keri 
co-operative society. The population in the urban centers can be involved in the marketing and also be able to co-
ordinate with their respective keris regarding harvests and crops. This could also open up avenues for revenue 
generation that could be a source of a common benefit to the people and land of Kodagu and the country as well. 
6. Conclusion 
Kodagu is on the verge of an impending environmental disaster, due to the impact of the human settlements, their 
greed and reckless attitude towards the elements of nature. The ecological services of Kodagu also impact the other 
nearby towns and cities and the hydrological services are the basis of the economic and agricultural development of 
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the cities downstream. Rapid urbanization, changed priorities of the needs and ambitions of the Kodavas and 
globalization of the education systems act as a stimulant for the younger generations to move out of the district in 
search of an elite westernized lifestyle. People living in the rural areas also have averted from community living and 
adopted a lifestyle based on individual profit and status, result of which is that the younger generation does not share 
the reverence for the land that was a way of life for their ancestors. As a consequence, the environment and ecology 
of the land has seen a sharp decline which is persistent at an alarming pace even today. The PES system that 
demonstrates a good platform for an appropriate beginning to revive the landscape of Kodagu also holds the 
potential to revive the socio-cultural fabric of the land. Coupled with the social systems and other initiatives along 
social lines, the PES system could become a turning point in the challenge towards a cultural and ecological 
renaissance in Kodagu.  
However, it is worthwhile to mention at this stage that the culture of the Kodavas that had preserved the 
landscape of Kodagu for centuries have always been that of a close knit, introverted and a self-sustaining nature 
devoid of a financial motive, educated through oral traditions and ignorant of the rampage of modernization. The 
exposure to urban centers, other cultures and global education systems has acted as a trigger for the fragmentation of 
the conservation based culture of the land and led to the exploitation of the resources. It is the importance attached 
to money and progress that has brought about the Kodavas to abandon their belief systems and destroy their own 
landscape.  The thought to ponder over is that what would be a healthier approach to build the future sensibilities of 
the younger generations; proposing a sustainable model that looks for external markets for the survival which still 
retains an opportunity for corruption for profit, wherein the shade of trees would end up being sold on papers, or 
decoupling from the city based dependencies, reverting back to the traditional model and creating a market for their 
produce within their own community to sustain the livelihood of the people, independent of a financial motive, 
which could recreate the interdependencies of the society that was abandoned. 
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